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Elul and Yarchei Kallah
Source Sheet by Sofia Freudenstein, sofiayfreudenstein@gmail.com

Introduction: Elul

Ecclesiastes 5:8

(8) Thus the greatest advantage in all the land is his: he
controls a field that is cultivated.eI.e., the high official profits
from the labor of others; but meaning of verse uncertain.

ה׳:ח׳קהלת

כֹּל֣אֶ֖רֶץוְיִתְרוֹ֥ן)ח( המֶלֶ֥ךְ]הוּ֑א[)היא(בַּ דֶ֖ לְשָׂ
ד׃ נעֱֶבָֽ

Likkutei Torah, Re'eh 10, R’ Shneur Zalman of Liadi

...It is known that Elul is a time when the Thirteen Attributes of
Mercy are revealed.
Why are [the days of Elul] ordinary weekdays and not festivals?
The Shabbatot and the festivals [are distinguished] because they are
days when [a dimension of] Godliness [transcending the natural
order] is revealed; Godliness radiates. In particular, the revelation of
the Thirteen Attributes of Mercy reflects a very elevated level of
Godliness, for this is the level revealed on Yom Kippur. Now,
obviously, there is a great difference between Elul and Yom Kippur.
This concept can be illustrated byway of analogy: Before a king
enters a city, its inhabitants go out to greet him and receive him
in the field. At that time, anyone who so desires may go out and
greet him. He receives them all pleasantly and shows a smiling
countenance to all. As he proceeds to his city, they follow him.
Afterwards, when he reaches his royal palace, onemay only enter
[his throne room] with permission— and this is granted only to the
nation’s elite, to a select few.
[To explain the] analogy: In themonth of Elul, we go out to receive
the light of God's countenance in the field, so to speak, as it is
written: “God will cause countenance to shine upon you.” This refers
to the emanation of the Thirteen Attributes of Mercy in amanner
that allows them to be received “face to face.” (trans. Sichos in English
Collection of TheRebbe.org)

י׳ראהתורה,לקוטי

התגלותזמןהואשבאלולנודע...והנה
למהכיזהולהביןהרחמים,מדותי״ג
כמויו״טואינםהחולימותהם

התגלותשבהםטובויוםשבתות
ובפרטית׳אלהותוהארתבחי׳אלהות
הארתשהםמדותי״גוזמןבעת

ביוהכ״פמתגליםוהםמאדהעליונות
וביןיוה״כביןגדולהפרשישובודאי
למלךמשל ע״פיובןהנהאךאלול.

העיראנשייוצאיןלעירבואושקודם
ואזבשדהפניוומקבליןלקראתו
להקביללצאתשרוצהמיכלרשאין
פניםבסברכולםאתמקבלהואפניו
לכולם.שוחקותפניםומראהיפות
הולכיםהםהריהעירהובלכתו)ב(

מלכותולהיכלבבואוואח״כאחריו.
זאתגםואףברשותכ״אנכנסיםאין

וכךסגולה.ויחידישבעםהמובחרים
יוצאיןאלולבחודשעד״מהענין

הנהכיבשדה,ית׳פניואורלהקביל
עניןשהואאליךפניוה׳יארכתיב
בפניםפניםשיהי׳מדותי״גהארת

Part 1:WhatWere the Yarchei Kallah Like?

Berakhot 6a:5

Summarizing the effects of the demons, Rava said:
The crowding at the kalla, the gatherings for Torah study during Elul and
Adar, is from the demons;
those knees that are fatigued even though one did not exert himself is
from the demons;
those clothes of the Sages that wear out, despite the fact that they do not
engage in physical labor, is from frictionwith the demons;
those feet that are in pain is from the demons.

א:ה׳ו׳ברכות

הָוֵידּוּחְקָאהַאירָבָא:אָמַר דְּ
ה כַלָּ הָניֵהָוֵי.מִנּיְַיהוּ—בְּ
רְכֵי לְהִיבִּ שָׁ הָניֵמִנּיְַיהוּ.—דְּ
נַןמָאניֵ בָלוּדְרַבָּ מֵחופְּיָא—דְּ

רְעֵיהָניֵדִידְהוּ. מִנַּקְפָןכַּ —דְּ
מִנּיְַיהוּ.
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Berakhot 6b:12

Similarly, Abaye said: The reward for attending the kalla is for the
crowding.Due to the large crowd, study was difficult, so the
primary reward was given for their effort to hear and understand
some part of the lecture.

ב:י״בו׳ברכות

יֵי:אָמַר האַגְרָאאַבָּ דּוּחְקָא.—דְכַלָּ

Iggeret Natan HaBavli, Sefer Yokhasin of Rabbi Avraham Zacut, trans. Shlomi Helfgot

And if [the donations] are

sent without a specific

address, the two yeshivot

[Sura and Pumbedita] split

them equally. And this was

their custom in dividing [the

donations] - all that came to

themwas placed in the hands

of a trustworthy person for the disbursal of the needs of the students who came from all over the

world. These students would gather and come from their hometowns in themonth of the

Kallah, which is themonth of Elul in the summer, and one [month - Adar] in the winter, and

every one of the students had been learning andmemorizing themasekhta which the Rosh

HaYeshiva had told them to learn as they left in Adar for the fivemonths which followed.He

would say to them: “Such and such amasekhta we will explain in Elul.” Similarly, in Elul, he would

say to them: “Such and such amasekhta we will learn in Adar.” And all would come and sit before

the heads of the yeshivot in Adar and Elul. And the Rosh haYeshiva would ensure that they knew

their masekhta properly, and he would test them...And when the Rosh HaYeshiva wished to test

them in their knowledge, he would call them together for four weeks - all of the month of Adar -

and hewould sit, and the first rowwould recite before him and the rest of the rowswould

listen quietly.When they would reach a place in the text that requiredmore explanation, they

would speak [and debate themeaning of the text] between themselves, with the Rosh HaYeshiva

listening and understanding their words. And afterwards hewould read, and they knew that he

had understood that they encountered difficulties in the places they had discussed. Hewould

explain that masekhta and include in his words the true explanation of the difficulties they

had raised in the texts. Sometimes hewould ask them themeaning of a text, and they would

defer to one another and give each other the honor of responding.No one would speak until

they received permission from the Rosh HaYeshiva, and even then, after speaking their words, they

would ask what the Rosh HaYeshiva thought. After hearing various explanations - each

according to the responder’s wisdom - the Rosh HaYeshiva would expand on thewords and
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explanations given and explain every halakhah and halakhah until everythingwas clear to

everyone present. Once this was accomplished, the first rowwould stand up and explain to

the rest of the crowd the true explanation, and the assemblage would reason and attempt to

understand the explanation according to its exact meaning. And this is what they would do

every single day of the month, until the fourth week. At this point they would call in the Sanhedrin

[leadership and teachers of the Yeshiva] and all of the students, and the Rosh HaYeshiva would

investigate, question, and test [the students] until he would discern those whowere quicker than

the others in their grasp and those who did not know thematerial so well. To those hewas very

harsh, he deducted from their set allowance, and rebuked and admonished them - but he

also showed them the places in which they had been careless with their learning, and he

wouldwarn them that if such happened onemore time - that is, not paying enough care to

the learning - that his allowance would be cancelled. Therefore, they would ensure to

memorize and understandwell so that they would not stumble before him in amatter of

halakhah, and none of the rowswould leave until he would announce themasekhta which

they would engage in studying [for the next term], everyone in their own home, and to the

rest of the attendees he did not need to announce - rather eachwould readwhichever

masekhta he desired.

● What sticks out to you about the nature of this learning experience?

Midrash Tanchuma, Noach 3:9-10

(9) The Holy One, blessed be He, made a covenant with the
Israelites that neither they nor their descendants, unto the last
generation, would forget the Oral Law...
(10) Therefore the Holy One, blessed be He, established two
yeshivot (at Sura and Pumbeditha) for the Israelites where they
studied the Torah day and night, and where they assembled
from all parts of the world twice each year, in themonths of
Adar and Elul. They came together to “battle” the problems
encountered in the Torah until they had resolved them and
reached a definitive decision concerning them. They would
adduce arguments from the Torah, theMishnah, and the
Talmud so that the Israelites might not sin against the law, as it
is said:Great peace have they that love Thy law; and there is no
sinning for them (Ps. 119:165). Scripture informs us: The Lord will
give strength unto His people, the Lord will bless His people with
peace (Ps. 29:11). Hence, these two yeshivot experienced neither
captivity, persecution, nor pillage.

● What sticks out to you about the nature of this learning
experience?

ג׳:ט׳-י׳נחתנחומא,מדרש

דוֹשׁוְאַף)ט( רוּךְהַקָּ רַתהוּאבָּ רִיתכָּ עִםבְּ
רָאֵל, לּאֹיִשְׂ כַחשֶׁ ָ ּׁ עַלתּוֹרָהתִש בְּ השֶׁ פֶּ
יהֶם ימִפִּ לסוֹףעַדזַרְעָםומִּפִּ הַדּוֹרוֹת...כָּ

דוֹשׁקָבַעולְּפִיכָךְ)י( רוּךְהַקָּ יהוּאבָּ תֵּ שְׁ
יבוֹת רָאֵל,יְשִׁ הְיוּלְיִשְׂ יִּ תּוֹרָההוֹגִיןשֶׁ יוֹמָםבַּ
צִיןוָלַיְלָה יומִּתְקַבְּ תֵּ נָהפְעָמִיםשְׁ ָ ּׁ ש אֲדָרבַּ בַּ

לוּבֶאֱלולּ קוֹמוֹתמִכָּ אִיןהַמְּ וְנוֹתְנִיןוְנוֹשְׂ
הּ מִלְחַמְתָּ לבְּ עֲמִידִיןעַדתּוֹרָהשֶׁ מַּ בָרשֶׁ עַלדָּ

רְיוֹ הּוַהֲלָכָהבֻּ מִןרְאָיָהומְּבִיאִיןלַאֲמִתָּ
קְרָא נָהומִּןהַמִּ שְׁ לְמוּד,ומִּןהַמִּ דֵיהַתַּ לּאֹכְּ שֶׁ
לוּ שְׁ רָאֵליִכָּ דִבְרֵייִשְׂ נּאֱֶמַר:תוֹרָה,בְּ לוֹםשֶׁ שָׁ

מִכְשׁוֹללָמוֹוְאֵיןתוֹרָתֶךָלְאוֹהֲבֵירַב
ןלְעַמּוֹעזֹה'קסה(.קיט,)תהלים ה'יִתֵּ

לוֹםעַמּוֹאֶתיְבָרֵךְ ָ ּׁ יא(.כט,)תהליםבַש
יוְאוֹתָן תֵּ יבוֹת,שְׁ בִירָאוּלאֹיְשִׁ מַדוְלאֹשְׁ שְׁ
לָל.וְלאֹ שָׁ
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Berakhot 8b:2

Rav Beivai bar Abaye thought to finish all the Torah
portions of the entire year,which he had been unable to
complete at their appointed time, on the eve of YomKippur
when he would have time to do so.

ב:ב׳ח׳ברכות

יבִירַב רבִּ יֵיבַּ לוֹמִינְהוּסָבַראַבָּ לְאַשְׁ
יָיתָא אלְפָרָשְׁ כֹלָּ אדְּ תָּ מַעֲלֵישַׁ יוֹמָאבְּ

דְכִפּורֵּי.

Sefer HeArukh, Letter Kaf 116

…Rav Bibi, son of Abaye, decided to finish all of the
Parashiyot of the Kallah on the day before Yom Kippur. That
is - the eight Parashiyot that are read on the four Shabbatot
of Elul and the four Shabbatot of Adar, and because Rav
Bibi, son of Abaye, was so busy during themonth of the
Kallah in theMasekhta of the Kallah, he did not find the free
time to finish each Parshiyah in its proper time. Therefore,
he decided to finish these eight Parashiyot on the eve of
Yom Kippur. (trans. Shlomi Helfgot)

קט״זהכ"ףאותהערוך,ספר

ח()ברכותפארטאג[ברויט.   ]צירדע.כל
לאשלומינהוסבראבייברבובירב

יומאבמעלידכלהפרשייתאלכולהו
בד'שקוריןפרשיותח'הןפי'דכיפורי.
שבאדרשבתותובד'שבאלולשבתות
הכלהבחדשמרודביבירבשהיהומפני

להשליםפנאימצאולאדכלהבמסכתא
להנילאשלומינהוסברבשבתהפרשהכל
הכפוריםיוםבערבפרשיותח'

Part 2: The Cyclical Nature of the Yarchei Kallah

Bava Batra 157b:9

Rav Naḥman said: This matter was raised before us, and the
Sages sent a response from there, from Eretz Yisrael: The first
lender acquires the property, since his lien came first. Rav Huna
says: The lenders divide the property between them. And so
teaches Rabba bar Avuh: The lenders divide the property
between them. Ravina said: The first time Rav Ashi taught this
matter he said to us: The first lender acquires the property. The
last time Rav Ashi taught this matter he said to us: The lenders
divide the property between them. And the halakha is that they
divide the property between them.

ב:ט׳קנ״זבתראבבא

תָאהָאנחְַמָן:רַבאָמַר עְיָאמִילְּ לַן,אִיבַּ
לַחוּ ם:ושְּׁ אָמַר:הוּנָארַבקָנָה.רִאשׁוֹןמִתָּ
ניֵוְכֵןיַחְלוֹקוּ. התָּ ררַבָּ יַחְלוֹקוּ.אֲבוּהּ:בַּ

אמַהְדּורָּארָבִינָא:אָמַר רַבקַמָּ י,דְּ אָשֵׁ
תְרָאמַהְדּורָּאקָנָה.רִאשׁוֹןלַן:אָמַר רַבבָּ דְּ
י, יַחְלוֹקוּ.וְהִלְכְתָא:יַחְלוֹקוּ.לַן:אָמַראָשֵׁ

Rashbam on Bava Batra 157b:9:2

…"The last time" -When he [Rav Ashi] reviewed his learning a
second time. As documented in the responsa of Rav Hai and in the
commentary of Rabbeinu Hananel, Rav Ashi lived 60 years, and in
every year he would review his learning in the twomonths of the
Kallah Nissan and Tishrei. When he came to 30 years, he completed
all his learning, and then that's what he did in the 30 years after.
The "first time" is in reference to the first 30 years, and the "last
time" is in reference to the last 30 years. (trans. Sofia Freudenstein)

● What sticks out to you about the nature of this learning
experience?

ב:ט׳:ב׳קנ״זבתראבבאעלרשב"ם

פעםלימודוכשחזר-בתראמהדורא
ובפר"חהאירבבתשובתנמצאשניה

שנהובכלשנהששיםחיהאשירב
ניסןהכלהחדשיבשנילימודומחזר
סייםשנהשלשיםולכשהגיעוותשרי

שניםבשלשיםעשהוכןלימודוכל
שלשיםהיינוקמאומהדוראאחרונים

הןבתראומהדוראראשוניםשנים
אחרונים:שניםשלשים
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Hakham José Faur, The Horizontal Community, pg. 294-295
 
The Babylonian Talmudwas conceived in the compactness of mind and spirit of the Kalla. According to Geonic
tradition, Rab Ashe served head of the Yeshiba for close to sixty years. Under his ministry one hundred and
twenty Kalla conventions were organized. Each Kalla focused on a single tractate. There meetings were divided
into two thirty-year cycles, known as mahdora. There was "a primary" or original "mahdora" of the Talmud and "a
final" or conclusive "mahdora." In this fashion, every tractate was studied once in the primary cycle, and then
further revised thirty years in the final cycle....
The Babylonian Talmudwas produced at these Kalla meetings. The study, final approval and revision of the text
were conducted in the general assembly, with the participation of all the sages of Israel and their disciples....Its
[the Talmud's] authority rests on a single fact: it represents national consensus.

Rabi Joseph B. SoloveitchikOn Repentance by Pinchas H. Peli
 
What is the meaning of the word “Teshuvah”?What is the exact etymological significance of the term? In the
Bible, the word bears a specific connotation, “at the return of the year“, that is at the termination of the year’s
cycle. The word also appears in the following context (I Samuel 7:15-17): “And Samuel judged Israel all the days of
his life. And he went from year to year in circuit to Beth-El and Gilgal andMizpah; and he judged Israel in all
those places. And his return (u-teshuvato) was to Ramah, for there was his home and there he judged Israel; and
he built there an altar unto the Lord.“ Here, too, the word Teshuvah bears the connotation of completing a circle;
after Samuel wouldmake a circuit throughout Israel he would return to Ramah, for there was his home.

Part 3: The Democratization of the Yarchei Kallah

BavaMetzia 86a:3

§ The Gemara relates another story discussing the greatness of the Sages.
Rav Kahana said: Rav Ḥama, son of the daughter of Ḥasa, toldme that
Rabba bar Naḥmani died due to the fear of a decree of religious
persecution. The Gemara explains: His enemies accused him [akhalu beih
kurtza] of disloyalty in the king’s palace, as they said: There is oneman
from among the Jewswho exempts twelve thousand Jewishmen from
the king’s head tax twomonths a year, onemonth in the summer and
onemonth in the winter. Since many people would study in Rabba’s
study hall during themonths of Adar and Elul, he was being blamed for
preventing those people fromworking during those months.

א:ג׳פ״ומציעאבבא

הֲנָא,רַבאָמַר עִיכָּ תַּ רַבלִיאִישְׁ
רחָמָא יהבַּ רַתֵּ א:בְּ חַסָּ הדְּ רַבָּ
ר בנחְַמָנִיבַּ מָדָאאַגַּ נָחשְׁ

יהּ. יהּאֲכַלוּנַפְשֵׁ יקורְּצָאבֵּ בֵּ
א, אאֲמַרוּ:מַלְכָּ בְרָאחַדאִיכָּ גַּ

יהוּדָאֵי קָאבִּ לדְּ רֵיסַרמְבַטֵּ תְּ
בְרֵיאַלְפֵי רָאֵלגַּ שְׂ יַרְחָאמִיִּ

קַיְיטָא סִתְוָאוְיַרְחָאבְּ רָגָאבְּ מִכְּ
א. מַלְכָּ דְּ

Hakham José Faur, The Horizontal Community, pg. 296
 
The Talmudwas not created in amonastery, away from the laity, where better and superior men find shelter from
the 'outside world.' The opposite was true. Not only was the Talmud conceived and born at the Kalla, but its
purpose was to also transmit the temperament and personality of the Kalla society, in all its facets andmodalities.
Just as the Synagogue is a virtual experience of the Temple, and the liturgy of the sacramental services, so the
Talmud is a virtual Kalla experience. Through the Babylonian Talmud, students and sages from fragmented Israel
have unfettered access to the Kalla world and hear the voices of Jews from Tiberias and Caesarea, from Lydia and
from Sippore, fromNehar De'a, Fum be-Dita and Sura, and countless other seats of learning. In concert and as
one, pupil and teacher, learned and commoner, disciple and sage, brilliant andmediocre, share in their
discussions, reflect on their ideas, and renew their bonds with an integral Jewish society. That is why the Talmud is
muchmore than a book or a landscape of things lost: it is a virtual Kalla, a holistic experience. Upon entering the
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Talmud, one and all can sit at the feet of the sages, partake in their discussions, and join themen andwomen
standing firmly at the berit Sinai-Moab, set and ready to carry on the Morasha of Israel; not in some dingy cloister,
but amidst the sound and voices of the Kalla.

Berakhot 17a:8

The Sages in Yavnewere wont to say:
Iwho learn Torah amGod’s creature andmy counterpartwho
engages in other labor isGod’s creature.
Mywork is in the city and his work is in the field.
I rise early for mywork and he rises early for his work.
And just as he does not presume to performmywork, so I do not
presume to perform his work.
Lest you say: I engage in Torah study a lot, while he only engages in
Torah study a little, so I am better than he,
it has already been taught:
Onewho brings a substantial sacrifice and onewho brings ameager
sacrifice have equal merit,
as long as he directs his heart towards Heaven (Rav Hai Gaon, Arukh).

א:ח׳י״זברכות

לָא יְיהוּמַרְגְּ פומַּּ נַןבְּ רַבָּ יַבְנֶה:דְּ דְּ
רִיָּה,״אֲנִי רִיָּה.וַחֲבֵרִיבְּ אֲנִיבְּ

י עִירמְלַאכְתִּ מְלַאכְתּוֹוְהוּאבָּ
דֶה. ָ שּׂ יםאֲנִיבַּ כִּ י,מַשְׁ לִמְלַאכְתִּ
יםוְהוּא כִּ םלִמְלַאכְתּוֹ.מַשְׁ שֵׁ כְּ
הוּא ראֵינוֹשֶׁ דֵּ י,מִתְגַּ מְלַאכְתִּ בִּ

ךְ ראֵינִיאֲנִיכָּ דֵּ מְלַאכְתּוֹ.מִתְגַּ בִּ
א מָּ ה,אֲנִיתּאֹמַר:וְשֶׁ וְהוּאמַרְבֶּ

נִינוּ:—מַמְעִיט האֶחָדשָׁ רְבֶּ הַמַּ
מְעִיטוְאֶחָד יןוּבִלְבַדהַמַּ כַוֵּ יְּ שֶׁ
מַיִם״.לִבּוֹ ָ ּׁ לַש

Source Sheet created on Sefaria by Sofia Freudenstein

https://www.sefaria.org/Berakhot.17a.8
https://www.sefaria.org/Berakhot.17a.8
https://www.sefaria.org/profile/sofia-freudenstein

